
Chapter #25- Maya Ehrenreich

 This Mizmor is attributed to David, and I think it makes the most 

sense when analyzing it through the lens of his life and experiences. 

The overall theme is David praying to Hashem to look past his sins and 

help him through his immense suffering. It is clear that David is feeling 

pain, but the Mizmor is not specific about what that pain is, nor what 

specific sins David is asking to have forgiven. What I find particularly 

interesting is the duality of David taking responsibility for his sins and 

asking Hashem to forgive him from His Goodness, while also implying 

that he is undeserving of the pain he is feeling. In the seventh verse he 

says ’’ֽעַן טוּבְ֣_ יקְוָק תָּה לְמַ֖ ר כְּחַסְדְּ֥_ זְכָר־לִי־אַ֑ ֹ֥ זְכּ י אַל־תִּ֫ י ׀ וּפְשָׁעַ֗ אות נעְוּרַ֨ ֹ֤  that ,’’חַטּ

the sins of his youth should not be remembered, remember me with 

favor because of your goodness. On the surface, I interpreted this to be 

David admitting that he has sinned, and asking Hashem to forgive him, 

even if he does not deserve it, because of His goodness. The Radak 

seems to understand this verse in a way similar to my understanding, 

that Hashem should act based on His chesed [kindness], not based on 

the pure mishpat [strict law] of what David deserves. The Radak also 

adds “לא למעני אלא למען טובך וחסדך שאתה טוב וסלח”, that Hashem should 

not even do it for David’s sake, but rather out of his goodness, implying 

that David has done nothing to deserve what he is asking for. 

 However, Rashi interprets this verse in almost the exact opposite 

way of how I initially did. He explains that it is David asking Hashem to 



remember the things that are deserving of your kindness; meaning 

David has done many things in his life deserving of reward, and is now 

asking Hashem to remember those actions. Similarly, the eleventh 

verse says י רַב־הֽוּא י כִּ֣ עֲונִֺ֗ עַן־שִׁמְ֥_ יקְוָ֑ק” וְסָֽלַחְתָּ֥ לַ֝  For your name forgive , ”לְמַֽ

my sins, and they are many. To me, this seems to be another admission 

of David that his sins are great, and a request for Hashem to forgive 

and help him despite that.

 In the following verses, David goes on to say that people who trust 

in Hashem should have a happy life and be rewarded, and says that י  עֵינַ֣

מִיד אֶל־יקְוָ֑ק  his eyes are always towards Hashem. To me, this seems ,תָּ֭

like David saying that he is in fact deserving of Hashem’s goodness and 

help, and he is requesting help because of it. What I like about this 

Mizmor is that these two themes of David’s request both run throughout, 

and do not necessarily contradict each other. We know that David did 

do some very major sins in his lifetime, AND he is still considered to be 

one of the kings and role models of all time. He is greatly deserving of 

Hashem’s help, AND he needs mercy for his sins because that is the 

nature of humanity. Even the greatest people sin, and that does not 

make them bad people, it does not make them unworthy of reward for 

the good they have also done. I think this Mizmor, and David’s 

character as a whole can serve as a reminder for us to not give up or 

become consumed with our sins because they are inevitable, but 

instead to know that we are still good people and can continue to do 

good in the future.



Chapter #25- Marnie Weingarten

Mizmor 25 represents Dovid Hamelech’s earnest faith in Hashem as 

well as a specific plea for deliverance and guidance throughout his 

various life circumstances. In this chapter, Dovid not only asks Hashem 

to save him from his enemies but he begs Hashem to help him stay 

strong in his religious fervor even when he is faced with challenges. 

Throughout the chapter, Dovid repeatedly declares that one who strives 

to remain strong in their faith will ultimately be saved from affliction. 

Furthermore, Dovid exclaims that it is a reward to live life to serve 

Hashem properly. Following this exclamation, Dovid elucidates that a 

person who lives on the path of Hashem will experience a meaningful 

and happy life.  

 This chapter of Tehillim reveals a dual focus in Judaism; One 

should strive to live a life that is befitting of an עבד ה [servant of God] 

and that ascribes to Torah ideals. These pursuits will ensure that a 

person is rewarded and can live a comfortable life in this world. 

However, Dovid Hamelech brings forth that living a Torah lifestyle is in 

itself a reward rather than serving as a means to an end. Dovid clarifies 

that a person must desire to live על דרך התורה [On the path of Torah] 

because that life itself contains an intrinsic value. In Mishlei (3:18) 

Shlomo Hamelech famously wrote ר יהָ מְאֻשָּֽׁ הּ וְתֽמְֹכֶ֥ ים בָּ֑ יא לַמַּחֲזִיקִ֣ ים הִ֭  -עֵץ־חַיִּ֣

“She is a tree of life to those who grasp her, And whoever holds on to 

her is happy.” The Metzudas Dovid comments on this verse with the 



details of such a statement. While those who hold onto the tree of Torah 

can live a happy life, it is those that set up fences and boundaries for 

such a lifestyle that are considered to be the most praiseworthy. 

Similarly, Mizmor 25 emphasizes the importance of remaining על דרך 

 .and living a life that ascribes to Torah values התורה

 The fundamental theme of Perek 25 can be identified in the fourth 

verse; ִני י_ לַמְּדֵֽ רְחוֹתֶ֣ ֹ֖ ניִ א קוקָ הוֹדִיעֵ֑ י_ יְ֭  Let me know Your paths, O“ דְּרָכֶ֣

LORD; teach me Your ways;”. There is tremendous depth in the 

structure, layout, and meaning of this verse that speaks to the greater 

theme of the chapter. The Malbim focuses on the distinction between 

the words _י י_ paths and -דְּרָכֶ֣ רְחוֹתֶ֣ ֹ֖ י_ ways. He notes that -א  is a main דְּרָכֶ֣

road. This main road refers to the general understanding of Hashem’s 

rulership such as how He runs the world and His different attributes of 

mercy. In contrast, _י רְחוֹתֶ֣ ֹ֖  refers to the small avenues that come off the א

main roads or specific details of how Hakadosh Baruch Hu deals with 

people on a micro level. This contrast that the Malbim highlights reveals 

the key to fully understanding God’s orchestration of the world. 

Perhaps, Dovid Hamelech’s plea to know Hashem applies not simply to 

a general sense of knowing, but an elevated level of understanding of 

God’s sovereignty. Furthermore, Radak comments on the seeming 

repetition in this verse. He notes that ִני קוקָ הוֹדִיעֵ֑ י_ יְ֭  means, "to teach דְּרָכֶ֣

me until I know." Whereas, ִני י_ לַמְּדֵֽ רְחוֹתֶ֣ ֹ֖  means, "to teach me your א

ways and through knowing your ways I will know you." Thus, the 

seeming repetition in the verse is an acknowledgment that one can 

understand G-d’s rulership on different levels. While one can simply 



learn the general concepts behind the framework of the world, one 

should strive for a deeper understanding to further their relationship with 

Hashem.


