Chapter #50- Jacqualine Englanoff

The Real Korbanot

So much of the Torah is dedicated to the laws and procedures of
"Korbanot", "sacrifice", something that today feels so distant and
inapplicable. However, Psalm 50 addresses this friction and relays the
objective of Korbanot as seen through the viewpoint of God.

The psalm addresses how Hashem does not need our sacrifices
as God is in command of all the earth and everything beyond. He
certainly does not need us to feed Him, as surely God does not get

hungry! So then, the psalm highlights what it is that God does want:
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Sacrifice a thank offering to God, and pay your vows to the Most High.
Call upon Me in time of trouble; | will rescue you, and you shall honor
Me.”

Even though God does not need anything, God wants the Jewish
people to recognize God as the source of their blessings, the One they
call out to when in distress, the Savior of their stories. God wants the
Jews to invite Him into their lives.

Until the Exodus from Egypt, all sacrifices brought to God were
human-initiated, not commanded by God (except the Brit ben-habetarim
and the original command of Akeidat Yitzchak). The Korbanot brought

by Noach, Avraham, Yitzchak, and Yaacov were voluntary, as an act of



thanks and praise to Hashem. The first time the Israelites are
commanded by God in such a ritual is the Korban Pesach, also the time
in which the Israelites became a nation. This critical juncture and the
transition from voluntary sacrifices to instituted commandments of
Korbanot provides valuable insight into the function and intention of
such Korbanot. Yes, sacrifices are supposed to be an expression of a
person’s gratitude and awareness of God, but upon the establishment
of the nation, God realizes that to keep people away from sin and close
to Him, there needs to be a set pathway of reminding and
communicating this frame of mind.

Rabbi Shmuel Goldin provides the following analysis: most of the
Korbanot brought in the Temple were not entirely consumed by the fire
of the altar, but rather parts of it were eaten by either Kohanim or the
individual bringing the Korban. In this sense, the Korbanot are not
giving up something to God, but instead sharing something with God,
specifically a meal. Rabbi Goldin calls it to "invite God to your table,"
Korbanot as a mechanism of connecting with God in our lives.

The psalm mentions repeatedly a specific Korban, the Korban
Todah, Thanksgiving Offering. The psalm ends by stating that the one
who brings a Todah will receive the salvation of God. In addition, the
Midrash Rabba says that when the next Temple is built there will no
longer be Korbanot, except for the Korban Todah. This indicates the
special nature of the Todah as the authentic form of sacrifice, the one

done out of love and connection.



As Psalm 50 illustrates, Korbanot are not instituted for the Jewish
people to hand something over to God, but they are about sharing with
God, bringing Hashem into our lives, and honoring God through our

expressed recognition of His greatness.



