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*Any text in BLUE is intended as a guide for the teacher*

This lesson plan is originally created as a conclusion to a science unit on evolution.
Throughout the biology unit students will have questions about how the scientific facts
and theories relate to Jewish text and faith. This lesson plan consists of sources
addressing the topic of “Faith and Doubt” to validate the students’ questions and offer
some explanations.
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What is one of the fundamental Jewish beliefs?

Why does the Torah begin with the story of the creation of the world?

2. We had the sky, up there, all speckled with stars, and we used to lay on our
backs and look up at them, and discuss about whether they was made, or only
just happened.

~Huckleberry Finn, By: Mark Twain

When looking at the world and wondering about the world, what questions of faith do
you have?

3. Bereishit Rabbah 39:1
Avraham looks at the world and realizes that the order within the world that he sees is a
sign of intelligent planning.
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It is like a man who was traveling from place to place when he saw a mansion all lit up.
He wondered, “Is it conceivable that the mansion is without a caretaker?” Thereupon,
the owner of the mansion appeared to him and said, “I am the owner of this mansion
and its caretaker.” Similarly, because Avraham our father wondered, “Is it conceivable
that the world be without a caretaker?” Therefore, the Holy One, Blessed be He,
appeared to him and said, “I am the Master of the universe and its Caretaker.”

What gap(s) about Avraham Avinu’s background does this Midrash fill in?

How can studying the world lead to faith in G-d?

4. Max Anteby, The Jewish Theory of Everything, Ch. 1
G-d is in the eye of the beholder.
On April 12, 1961, a young Russian cosmonaut stepped in front of the cameras, as he
was about to board his spacecraft, Vostok I, for what was going to be man’s first voyage
into outer space. Yuri Gagarin announced, “Now | go to meet nature face to face in an
unprecedented encounter.” For the next several hours, Gagarin encountered nature in a
way that no man had done before, far beyond the reaches of the clouds, to a place
bordering on the infinite. He had an awesome responsibility to chronicle for mankind
what existed outside the Earth’s realm and man’s control. Upon his return to Earth he
remarked, “Now | know that G-d does not exist, because | was there and | didn’t see
him.” Less than one year later, John H. Glenn entered his spacecraft, Freedom 7, in
America’s attempt to beat the Russians in the race to space. He brought a Bible along
with him. As he peered through the small window of his capsule, he looked out on the
enormity of the universe and on the delicate fragility of our own Earth. He felt the
presence of the “Hand of Almighty G-d” as he recited from the first chapter of Genesis.
Two men, with identical experiences, unprejudiced by anything that had gone before
them. One saw G-d, the other denied His existence.

Although astronauts Gagin and Glenn went through the exact same experience, HOW
and WHY was it different?

Which astronaut are you more similar to? How?




5. Rabbi Shlomo Wolbe, bein sheshet I'asor, p. 291

Proofs do not make us believe in G-d.
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It is possible to prove that 2 + 2 = 4 in an absolute way, but there is no such proof as to
the existence of G-d. All the thousands of proofs still leave within man’s hands the free
will to believe or not to believe. Belief is built internally [i.e. by the individual’'s deliberate
choice].

Can you prove G-d’s existence? Does that even matter?

6. Rabbi Lord Jonathan Sacks, Crisis and Covenant p. 258

For Judaism, the search for religious certainty through science or metaphysics is not
merely fallacious but ultimately pagan. To suppose that G-d is scientifically provable is
to identify G-d with what is observable, and this for Judaism is idolatry.

According to Rabbi Sacks, can you prove G-d’s existence?

Compare this statement to source #5. Would Rabbi Sacks agree with Rabbi Wolbe’s
statement, and vice versa? How are sources #5 and #6 different?

7. Otzar Midrashim, Temurah 7
Everything has a creator; the world is no different.
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A heretic once asked Rabbi Akiva, “Who created the world?” Rabbi Akiva answered,
“The Holy One, Blessed be He.” The heretic said, “Show me clear proof” ... Rabbi Akiva
asked, “Who wove your shirt?” The heretic replied, “A weaver, of course!” Rabbi Akiva
said, “| don’t believe you. Prove it to me.” The heretic answered, “What’s there to prove?
Don’t you know that it was a weaver?” “And don’t you know that G-d made His world?”
The heretic left and Rabbi Akiva then said to his students, “Just as a building testifies to
the existence of the builder, and a garment testifies to the existence of the weaver ... so
too the world testifies to the existence of the Creator.
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How is this Midrash similar to source #2?

According to this Midrash how can one prove G-d’s existence? Does this answer
resonate with you? Why or why not?

8. Bireishit Chapter 1
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What verbs are used in Bireishit Perek 17?




When was everything in the world created? What is the order of creation?

How can G-d be part of the evolutionary process?

9. Ramban Bireishit 1:1
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Instead He brought forth from total and absolute nothing a very thin substance devoid of
corporeality but having a power of potency, fit to assume form and to proceed from
potentiality into reality. This was the primary matter created by G-d; it is called by the
Greeks hyly (matter). After the hyly, He did not create anything, but He formed and
made things with it, and from this hyly He brought everything into existence and clothed
the forms and put them into a finished condition.
Know that the heavens and all that is in them consist of one substance, and the earth
and everything that is in it consist of one substance. The Holy One, blessed be He,
created these two substances from nothing;Such is also the theory of Rambam: “All
things on earth have one common substance; the heavens and the things in them have
one substance different from the first” (Moreh Nebuchim II, 26). they alone were
created, and everything else was constructed from them.
This substance, which the Greeks called hyly, is called in the sacred language tohu, the
word being derived from the expression of the Sages:'Kiddushin 40b. “betohei (when
the wicked bethinks himself) of his doings in the past.” If a person wants to decide a
name for it [this primordial matter], he may bethink himself, change his mind and call it
by another name since it has taken on no form to which the name should be attached.
The form which this substance finally takes on is called in the sacred language bohu,
which is a composite word made up of the two words bo hu (in it there is [substance]).

Summarize the Ramban’s explanation on the creation of the world.

How does this relate to geologic evolution and the heterotroph hypothesis that was
discussed in class? (the scientific study of the earth’s changes; theory about how
living organisms originated from 4 gasses)




10. Rabbeinu Bachya Bireishit 1:1
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The paragraph tells us that heaven and earth with all their derivatives were created on
the first day, all of them without there having preceded them any physical matter at all.
This fact is attested to by the word x1a which describes the creation of "something out
of nothing." This, at any rate, is the opinion of Rabbi Nechemyah who is quoted to this
effect in Midrash Tanchuma at the beginning of our portion. On the other hand, Rabbi
Yehudah, who disagrees with him, claims that the universe was created during six days.
He bases himself on the repeated directives of the Torah that something new should
emerge and the Torah's reporting that indeed it did, using the words |5 'n'i to inform us
that G-d's instructions had been carried out. Rabbi Nechemyah claims that the proof
that the whole universe was created already on the first day are the words (1,24) xxin
Yxn “let the earth bring forth.” The wording "bring forth” indicates that G-d referred to
matters which had already been in existence ready to emerge but had not yet seen the
light of day until commanded to do so by G-d. The matter can be compared to a farmer
who sows six grains of corn at the same time only to find that they take root at different
times instead of all sprouting forth simultaneously. The six days of creation described by
the Torah report the sequence in which G-d's creative activity became manifest.

How was the world created?
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What is a parable to explain R’ Yehuda’s opinion?




Age of the Universe
11. Bireishit Rabbah 3:7
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Rabbi Judah bar Simon said: it does not say, ‘Let there be evening,’ but ‘And it was
evening.” Hence we derive that there was a time-system prior to this. Rabbi Abbahu
said: This teaches us that G-d created worlds and destroyed them, saying, ‘This one
pleases me; those did not please me.” Rabbi Pinhas said, Rabbi Abbahu derives
this from the verse, ‘And G-d saw all that He had made, and behold it was very good,’
as if to say, ‘This one pleases me, those others did not please me.’

What words are this Midrash based on?
When did Hashem finally say “Txn 210 mani’=it is very good?

What is the purpose of the previous created worlds?

Evolution changes happen over very long periods of time (thousands and millions of
years.) What perspective does this Midrash offer on the concept of time?

How does this Midrash relate to the concept of fossils?

12. Rabbi Eliyahu Dessler, Michtav Me-Elitahu vol. IV p. 113,

Since creation does not take place { time we muse ask why the Torah
describes it as taking six days. The answer is tha the Torah wishes to
tCth us a lesson in relative pakyes, Everything has value only in n;:l ation
to its spiritual content. Vast physical masses and vasc expanses éf space
and time are of little significance if their spiritual content is small PThe
w_hole physical universe exists as an cnvironment for the spirimall life
of the human being; this is its spiritual content. When interpreting
non-temporal creation in temporal terms the Torah deliberarely

manteacte tha tima crale comnared with rhat which nresenrs It"if:[f Ky}
the scientist, in order to convey to us the relative insignificance of the

material creation compared with the spiritual stature of man.




According to Rabbi Dessler, what is THE purpose of the world?

Generally, what does the Torah teach us? Specifically, what does the story of creation
in the Torah teach us?

What is the difference between science and religion?

13. Rabbi Lord Jonathan Sacks, Faith in the Future, p.73

Creation testifies not merely to G-d’s power but also, as it were, to His belief in mankind.
At the heart of religion is not just the faith we have in G-d. No less significant is the faith
G-d has in us.”

According to Rabbi Sacks, what does the story of creation in the Torah teach us?

What is meant by G-d’s faith in humankind?

In conclusion....there is a place for doubt and uncertainty.
14. Sir Francis Crick, Life Itself, New York, Simon and Schuster, 1981, p. 88

It would take a “miracle” for life to evolve on Earth.

An honest man, armed with all the knowledge available to us now, could only state that
in some sense, the origin of life appears at the moment to be almost a miracle, so many
are the conditions which would have had to have been satisfied to get it going.

Crick was a famous scientist that we learned about. Does this quote surprise you?
Why or why not?

15. Rabbi Lord Jonathan Sacks, To Heal a Fractured World pp.197-9

Faith does not mean certainty. It means the courage to live with uncertainty. It does not
mean having the answers, it means having the courage to ask the questions and not let
go of G-d, as he does not let go of us. It means realizing that G-d creates divine justice
but only we, acting in accord with his word, can create human justice — and our very




existence means that this is what G-d wants us to do. For one who sets a hard
challenge does not do so to punish, but because he believes in the one to whom he
sets the challenge. At the heart of his call to responsibility — and this is the meaning of
Job — is G-d's unshakable faith in humankind.

Do you agree with this statement? Why or why not?

How can you find comfort and satisfaction in not knowing all the answers?




