Chapter #55- Binyamin Broth

Tehillim 55
Context
The opening verse of this psalm explicitly identifies King David as its
author. However, the historical background that serves as the impetus
for this psalm remains ambiguous. Like many others, this psalm is an
extraordinarily heartfelt Tefillah, prayer. David’s adversaries pursue him.
His bones quake, his heart sinks, and he is terrified; his life is on the line
(v. 5,6). Please, Hashem, listen to my pleal
The Antagonist
Rashi (v. 4) points to Do’eg and Achisofel as the primary antagonists of
this psalm. They have proven themselves to be his enemies and have
endangered him (Samuel | chap 22, And Samuel Il chap 16,17). Other
commentaries (Yalkut Shimoni 771, Radak v.1, Meiri v. 1, Tosfos Rid
v.1) point to Avshalom. Interestingly, Seforno (v.1) opines that a group of
Shaul’'s servants, pretending to be peaceful, are secretly conspiring with
Shaul against David.
Salvation
Anyway, David is in a tough situation. What should he do? First, he
hopes to flee (v.7,8). He recognizes, though, that this is not an option.
On what does David hang his success? The famous verse at the end of

37 |nt of course (v.19):
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He redeems me unharmed from the battle against me; it is as though
many are on my side. God saves David because of the community who
stood with him. Who is this anonymous n'an, "[many]"? The simplest
explanation is that, in the face of adversity, the community fought for
David. This is expressed by Meiri. He believes that it was David’s army,
obviously with the providence of Hashem, who stood up for David.

However, others (Rashi, Yalkut Shimoni 772, Bavli Berahos 8a)
think this verse refers to the prayers offered by others on behalf of
David. Prima facie this would propel the axiom that belonging to a
community eliminates the individuality of the person being punished
(see Al Heteshuva pp.80 and onward) or that given the merit of the
congregation and how they don’t deserve to be punished by witnessing
their friend’s suffering, God is more likely to listen to them (see Resp.
Maharam Shik 293). This idea flows nicely from the Gemara in
Berachos (8a) that uses our verse to teach that there is an jix1 ny, a
time of goodwill when the 112y (a reference to the broader community)
prays.

However, the Yalkut Shimoni (there) paints different imagery.
Allegorically or not, David is watching Daniel in the lions’ den. What
saves him? The prayers of the n"ty1 7xwm n1an - o, Is this a nxan?
This isn’'t even a minyan! Perhaps the n'an here are not just community,
but friends. This would work well with the verse in Daniel calling these

three men Daniel’'s comrades (see Daniel 2:13 for example).



The Power of Community

Be that as it may, I'd like to highlight the mere act of this anonymous
D0, To some extent or another, this David skirmish is political. Any
bystander or community who takes a stance is potentially ruining their
chances of survival. It's dangerous to root for the other team! However,
as the Tosfos Rid points out (v.19) these people banded together for
David because they knew he was in the right - 1r9> ni'jza non. They
could have sat back idly, but instead, they took matters into their own
hands.

Deflating groupthink by encouraging (polite) opposing views is
helpful for societies to flourish. Although Avshalom was attempting to
overthrow his father, when the community speaks up, it has an indelible
impact (see further The Coddling of the American Mind). Poetically then,
for the Seforno, the “n'an” who were originally David’s antagonists are
now referred to as his comrades.

It's important to keep in mind, though, that in addition to our
efforts, we still need to keep in mind, that our eyes should be directed
heavenward.
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Cast your burden on the LORD and He will sustain you...but | trust in
You.

We must allow Hakadosh Baruch Hu into our lives even though
we must also be proactive, to stand up for the truth (see also Daniel
6:24).



