
Chapter #88- Ayelet Klahr

Throughout this psalm, written by the sons of Korach, the 
tone of suffering is conveyed. In this song, the psalmists beg God 
to save and redeem the Jewish nation from the gruesome and 
burdensome exile, which is described throughout the song. The 
Alshich points out that the theme of asking for redemption is 
especially appropriate and significant for the sons of Korach to 
recite and compose. The sons of Korach, await a time of 
redemption when their father will return from under the swallowed 
ground. The psalm’s first section is a request for God to accept 
their prayer. The following section is a continuation of this request, 
with an emphasis that redemption is for those who are living, and 
not dead. The psalm ends with a powerful cry to God to help them 
through the difficult times. 

The psalm begins by saying it is upon “machala l’aanot”. 
Rashi quotes the midrash, and explains that this refers to the 
Jewish nation who is lovesick for God and suffering through exile. 
The Meiri explains that machalat was a musical instrument that 
moved its listeners to the point of tears. The purpose of this 
instrument was l’aanot, to cause affliction and anguish to the 
listener, causing him to repent. It is written in the psalm, "the day 
through whose night I cried out is before you”. Rav Hirsch 
explains that the day is referring to the daytime, when the Jews 
are out and about, being persecuted in the world and in exile. But 
at night, when he returns home from the hateful world, he turns to 
God in prayer, crying out to Him. The Jew returns to his home, to 
the beit midrash and to the shul where he devotes his night to 
living a God-fearing life, Torah study, and his connection to Gd. 



The sons of Korach write, "I called upon you Hashem, 
every day”. The Dorash Moshe explains that this is a testament to 
the fact that throughout the hardships of exile, the Jews still 
believed in God’s mercy. Even though God often showed himself 
through the name Elokim, through His side of justice, the Jews 
still call God by the name of Hashem. Hashem is the name that 
represents God’s kindness, because the Jew believes and has 
faith that God will have mercy upon him and the nation. The 
psalmists write, “I stretched out my hands to you”. The Olelos 
leYehuda explains this verse in a physical and literal way. This 
physical movement of the hands is reminiscent of the war with 
Amalek, when Moses would raise his hands in prayer, and Bnei 
Yisrael would thus succeed in their fighting. The Gemara in Rosh 
Hashanah (25b) explains that the physical lifting up of his arms 
towards the heavens, caused the nation to look up to God for 
divine help and raised their spirits in the fighting. Similarly here, 
when a person lifts his hands up during prayer, it is a way of 
expressing that one is looking up to God for His help and spirit. 

The psalm says, “and in the morning my prayer will greet 
you”. The Radak explains that every day the Jewish man in exile 
gets up and puts all his personal problems and hardships aside 
so that he can pray and attain spiritual oneness with God. No 
matter what's going on. 

The composers write that God’s salvation can only be 
applied to those who are living, and not those who are dead. 
Rabbi Reuben Abrahimoff suggests that perhaps they are alluding 
to the fact that when someone is alive they can repent, they can 



do good deeds, and they can learn Torah. When someone is no 
longer alive, they can no longer take action to be redeemed. The 
Gemara in Shabbat (30a), highlights this exact point. It says “One 
should engage in Torah and good deeds before he dies, for as 
soon as he dies he can no longer study Torah or perform 
meritorious deeds.”

The last words of the psalm are, “you estranged me from 
friend and companion, my dearest ones in obscurity”. The Radak 
explains that the composer feels that all of his best friends are 
alienating themselves and hiding from him. This ending 
represents a common feeling that a person has in exile. It is a 
feeling of loneliness and abandonment. There is no one that the 
Jew can trust, because every nation has turned its back on him. 
He is estranged from his homeland and from the way things used 
to be. And so, as he trudges through exile, he knows that his only 
option of salvation and comfort is through God. This is the feeling 
in physical exile, and also the feeling in an emotional exile. When 
a person suffers and endures hardship, he feels that no one can 
fully understand him or be there for him. The only one he can fully 
turn to, in all honesty, and realness, is God. 


